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Долгие века история древнейшего государства Восточного Кавказа была 

предана забвению, не было никаких исследований Кавказской Албании, 

никаких упоминаний о том, что у албан была своя письменность, что царь 

Албании чуть ли не первым в мире принимает христианство в качестве 

официальной религии, хотя об этой стране писали еще греко-римские 

источники (Страбон, Плутарх, Плиний Старший, Арриан и др. Истории 

известны войны Албании с Помпеем, Траяном и Александром Македонским. 

Однако история Кавказской Албании не может уйти в небытие, так как 

монументальные памятники архитектуры еще стоят в современном 

Азербайджане, Карабахе, в Эретии и Дагестане. Наша работа будет посвящена 

анализу некоторых письменных источников и артефактов, содержащих 

надписи на албанском языке. 

Ключевые слова: Кавказская Албания, история Кавказской Албании, 

кавказско-албанская письменность, артефакты, содержащие письменные 

памятники, поднос, найденный в Рутульском районе Дагестана, попытка 

дешифровки албанских надписей. 
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For many centuries, the history of the oldest state in the Eastern Caucasus was 

forgotten, there were no studies of Caucasian Albania, no mention of the fact that 

Albanians had their own written language, that the king of Albania was almost the 

first in the world to adopt Christianity as an official religion, although Greco-Roman 

sources (Strabo, Plutarch, Pliny the Elder, Arrian and others) wrote about this 

country. History knows Albania's wars with Pompey, Trajan and Alexander the 

Great. However, the history of Caucasian Albania cannot fade into oblivion, as 

monumental monuments of architecture still stand in modern Azerbaijan, Karabakh, 

Eretia and Dagestan. Our work will be devoted to the analysis of some written 

sources and artefacts containing inscriptions in Albanian. 

Keywords: Caucasian Albania, history of Caucasian Albania, Caucasian-Albanian 

writing, artefacts containing written monuments, a tray found in the Rutul district of 

Dagestan, an attempt to decipher Albanian inscriptions. 

For citation: Makhmudova S.M., Muradyan A.A. New Translations of Written Monuments of 

Caucasian Albania: Historical and Philological Analysis. Yazyk i tekst = Language and Text, 2024. 

Vol. 11, no. 2, pp. 19–33. DOI: 10.17759/langt.2024110202 (In Russ.). 

It is believed that the borders of Caucasian Albania stretched from the Kura River to the Samur 

River. However, Samur (the ancient name for Albania) could in no way be the northern border 

because the Rutuls — one of the main tribes of Caucasian Albania — lived around Samur: the 

southern Rutuls lived south of the river through Mount Deovgai, the northern ones — north of Samur, 

the river itself turned out to be in the middle. In addition, there is every reason to believe that not only 

Lezgin tribes were part of Caucasian Albania. On the territory of modern Azerbaijan, the settlements 

of the Dzharo-Belokan Avars have survived to this day, in the Tlyaratinsky district of Dagestan there 

is a place that has retained the name Albania; Pliny the Elder writes about the Didurs who were part of 

the 26 tribes of Albania [Plinius]. And the Didur / Dido or Tsez are included in the Avar-Ando-Tsez 

group of languages. Here are some more ancient Avar symbols — petroglyphs: 

 
Fig. 1. Ancient Avar petroglyphs 

By comparison, here are the Rutul petroglyphs of the Christian period: 
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Fig. 2. Rutul petroglyphs (Christian period) 

Datun church is known too. It is an ancient Christian temple located in modern Shamil Dagestan 

area where Avarians reside. It was erected in the X — XI centuries1. 

In Dargin villages, petroglyphs indicating Christianity are also found — a stone tablet was found 

near the village Upper Labkomakhi of the Levashinsky region, on which the alphabet from the 

Matenadaran manuscript is reproduced, which suggests that the northern borders of Caucasian 

Albania are not quite correctly established. 

Albania (or Caucasian Albania, as it is commonly called to distinguish it from the Balkan 

countries), is the first country to adopt Christianity under the leadership of the king Urnair in 

313 AD. It is interesting that Elisha, the apostle of the brother of Jesus Christ, as early as 70 AD 

builds the first church, called the "Mother of the Churches of the East", in the village of Kish near 

the city of Sheki [Palimpsests: xv]. 

 
Fig. 3. “Mother of the Churches of the East” 

If we bear in mind that this church was built only 37 years after the resurrection of Christ, then 

the conclusion suggests itself about Caucasian Albania as the source of the spread of Christianity in 

the East. The apostle Elisha stood at the origins of the Christianization of Albania, which is why the 

Church began to be called Apostolic. The name Elisha was preserved in the Rutul language as 

Yerish. In Rutul name Jesus hasn’t been preserved, but there is a word Иесси [Iessi] instead, which 

has the semantics of "Master" in the modern Rutul language. In the Gospel of Luke, Jesus is 

addressed this way. 

“The history of the scientific study of the Caucasian-Albanian alphabet, created more than one 

and a half thousand years ago, is less than a century. This alphabet appeared around 422, when 

Christianity had already become the official religion of Caucasian Albania (the Albanian king 

                                                      

1 https://sobory.ru/article/?object=45792 
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Urnayr was baptized at the end of the 3rd or the beginning of the 4th century)”, according to 

T.A. Maysak [13]. 

On November 30, 1971, the Church of St. Catherine on Mount Sinai burned down, during the 

repairs a secret room was discovered, in which more than 1100 ancient manuscripts remained intact 

[Palimpsests: xx]. The Georgian scientist Zaza Aleksidze in 1996 revealed among them palimpsests 

with an entry in Albanian, designated as N / Sin-13 or M13 and N / Sin-55 or M55). Then, together 

with Z. Aleksidze, Jost Gippert, Wolfgang Schulze and J-P. Mahe, they put a lot of effort to 

decipher and interpret the manuscripts. "The assumption of Aleksidze that we are dealing with a 

rather old lectionary used in worship, proved to be correct," — says W. Schulze. 

Attempts to determine the phonetic meanings of Albanian letters were also made by scientists 

before the discovery of Sinai palimpsests by Z. Aleksidze (A.G. Shanidze, A.G. Abramyan, 

V.L. Ghukasyan, G.A. Klimov, S.N. Muravyov). However, there is still no established version of 

the interpretation of the letters. According to T.A. Maysak, “out of the 52 Caucasian-Albanian 

letters, the phonetic meanings of 29 letters can undoubtedly be identified ... For the remaining 23 

characters, the definition of meanings is less obvious, since they are absent in borrowings and 

words with Udi equivalents, have no correspondences in Armenian and Georgian alphabets, are 

rare (three letters are not marked in palimpsests even once), and, besides, some of the 

“problematic” letters are too similar and not always distinguishable in the manuscript. Most of 

these 23 letters are supposed to be affricates, velar and uvular fricative, “secondary” 

(pharyngalized?) vowels and pharyngal consonants, palatal (palatalized?) stops and sonants, and 

some others” [13]. 

Researchers believe that the "Lezgin character" of the Caucasian-Albanian language "is beyond 

any doubt" [2, p. 20]. According to the opinion of J. Gippert and W. Schulze, the Caucasian-

Albanian language from phonological and lexical points of view “retained the original Lezgin 

(more precisely: East Samur) features much better than the modern Udi” [Alikberov: 25; Gippert 

J., Schulze W.: 207], nevertheless, when decoding the Sinai palimpsests, the Udi language was 

taken as the defining language. 

The Udins lived side by side in the territory belonging to Caucasian Albania with the Rutuls and 

the Tsakhurs in the west, with the Kryz and the Khinalugs (kets) in the east. And, if we agree with 

the conclusion of J. Gippert and W. Schulze about the dominant East Samur features of the 

Albanian written language, then it should be recognized that when analyzing the Sinai palimpsests, 

one should refer to all languages of the Lezgin subgroup. The study of manuscripts should involve 

not only Udi, but also other languages of the Lezgin subgroup of the Nakh-Dagestan languages — 

Rutul, Tsakhur, Kryz, Khinalug, Budukh, Agul, Tabasaran, Lezgin, Archin and, in our opinion, 

Ingiloy. 

This work is an attempt to explain some Albanian inscriptions from the point of view of the 

Rutul language. 

Sheki (in the Rutul language the city of Sheki still has the name Nukha or Nakhudik) is the city 

where the Rutuls (the Khnov-Borchinsky dialect of the Rutul language) lived and live — one of the 

tribes of Caucasian Albania, they also owned all the settlements around Sheki — Gakh, Shorsu, Hirsa, 

Dash-yuz. Kainar, Amsar, Gay-bylakh, Ak-bylakh, Shin, Kish. Nukha (Nakhudik // Sheki) was the 

capital of the southern Rutul area. The northern area of the Rutul, including 22 villages had Rutul for the 

capital. Apparently, it was an extensive state formation, since according to the "unique information" of 

the Armenian Catholicos (898-924) Johannes Draskhanakerttsi, he visited "the possessions of the king of 

Albania (Shaki-Hereti)" [3: 145], that is, the possessions of the king of Albania stretched from Sheki to 

Hereti. It should be noted here that these possessions are called Gal by the Rutuls, — this is how the 
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settlements of Sheki and all the Rutul villages around it, named in this work, are still designated. 

The Rutuls and the Tsakhurs (the southern capital — Ilisu, the northern capital — Tsakhur) have 

stayed in the southern part (modern Azerbaijan) in winter since ancient times, in the summer in the 

northern part (modern Dagestan), twice a year moving cattle across the pass: cattle grazed in the 

northern part in summer, and this way, the pastures in the southern part remained untouched, in 

winter they went to their southern territories, where the cattle got their own food, untouched in the 

summer. The Rutuls and the Tsakhurs had their villages and their homes here and there, sometimes 

even these villages were called the same: the village Amsar is both in Azerbaijan and Dagestan, as 

well as Mishlesh, Kalyal, Mukhakh, and others. In Bash-Mukhakh and Bash- Kalyal, the prefix 

bash "head" (Turkic) means that these villages were the main residences, and the namesake villages 

on the territory of Dagestan — Kalyal and Mukhakh — were summer residences, dachas, even the 

architectural appearance of which residents did not attach much importance. This fact also explains 

why there are so few Albanian monuments on the territory of modern Dagestan. For the Albanians, 

the Dagestan lands are only alpine pastures, where they brought their cattle for the summer. The 

Albanians lived, created and built in Albania instead. 

The old territory of the Rutuls, called Gal, is a part of the historical territory of the ancient state 

of Caucasian Albania, which the Rutuls called "Aran" (this is how the Rutuls still call the territory 

of northern Azerbaijan based on the mountains dividing modern Dagestan with Azerbaijan). 

This work is an attempt to explain some of the facts of the Albanian language from the point of 

view of Rutul, since the Rutul language (along with Tsakhur and Udi) is one of the languages that 

could be the basis of Albanian. 

The word ayoya in Palimpsest is deciphered as Hallelujah. However, according to the materials of 

the Rutul language, the conclusion suggests itself that the word should be read as an archaic version 

of the word гьядаа “since; later; from there”, which in some dialects of the Rutul language sounds 

like hajaa, since in the Rutul language there is no bow before the vowel [a], as, for example, in 

Russian: in the Rutul language, the sound [a] can be pronounced with a bow — [ъа] , which means 

"there is, to have, to be", and without a bow, then the sound acquires the semantics "this, the one that 

is near the listener". The second sound is the initial of the word hajaa. In the word owpesоwn, the part 

ow in the modern Mukhad dialect of the Rutul language passed into the sound [a] or [y], however, the 

sound [ow] was preserved in the Borchin-Khnov and Ihrek dialects, compare aa сукьус or уу сукьус 

“sit down, sit on” in the Muhad dialect and ов сукьус — in Ihrek dialect. In addition, one of the 

interesting features of the Pralezgin languages should be vowel nasalization, preserved in the Lezgi 

language, lost by other Lezgi languages. With a given pronoun, we tend to consider the sound [n] at 

the end of the word owpesown as a pronoun that does not have meaningful semantics. 

In this case, the part of the sentence pawlosi hebiy ayoya owpesown should be translated as Paul 

the Apostle then says // will say. Thus, the word hebi is translated as "apostle". The proper name 

Abiley // Abil // Ebil [Habiley // Habil // Hebil // Habi // Hebi] is widespread in the Rutul language. 

The semantics of the word is lost, but according to palimpsests, it means “apostle” [31: xxii]. 

However, if the given lexeme Habiley // Habil // Hebil // Habi // Hebi has, according to 

Palimpsests, the semantics of the apostle, then questions arise about deciphering another translation 

of the Albanian text. In 1948 (as part of the archaeological expedition of the Museum of the 

Academy of Sciences of Azerbaijan) on the left bank of the Kura River in the city of Sudagilan on 

the territory of a destroyed Christian temple of the 7th century, R. M. Vaidov finds a square stone 

with a text in Albanian [1: 39-40], which also depicts two peacocks facing each other, and between 

them is the tree of life: 
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Fig. 4. Two peacocks and the tree of life 

A.G. Abrahamyan deciphers the inscription. The decryption is given below: 

 
Fig. 5. Decryption 

On pages 42-47 of his monograph A.G. Abrahamyan deciphers the inscription on the stone, 

which comes down to the following: 

In the thirtieth [year of the reign] of Heraclius, a temple (in the name of) Saint Egishe (or 

Egishe Gis) was built ... in memory of Bishop Ovel. 
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If we take into account the achievements of A.G. Abrahamyan and go further in deciphering, 

taking into account the grammar of the Rutul language, this inscription is read a little differently:  

Алиа саг "from top to bottom" 
Кайсере tsar // Caesar in the ergative case (-рe is the ending of the ergative case) 

Иракле — Irakli (-e — the ending of the ergative case) 

Эляс — to the people (Эл — " people ", -a — insertion of an indirect stem, -с — the ending 

of the dative case) 

Говсе — Govs / Gos / Gosh / Gish / Kish is the name of the first-capital Christian village in 

Caucasian Albania, where the Rutuls lived, (-e — the end of in-essev — case denoting being inside) 

ГъатIосро – гъатIус “to convey the order through the ambassador” ; -рo - рa is the end of 

the present tense or an imperfective participle. 

A — “this / these; there is" 

Шерби - шер / шегьер — city (-би may be the ending of the plural, which is still present in 

the Khnov dialect of the Rutul language and in the Tsakhur language. In the Muhad dialect of the 

Rutul language, this ending later added the element -р: быр) 

The eighth line of the inscription, given by A. G. Abrahamyan, contains the word ... ай with a 

gap in front of it. We tend to think that the letters ha are missing. 

Гьаъай — let him/her do / let them do (imperative form with the -й suffix) 

hобили — proper name - ГьаIбилий 

Ерискапос — As Bishop 

Э — to be 

Иби — perhaps here the semantics are "to be", then there must be go, in any case, the meaning 

of the sentence implies go. 

ЙАЙГЪ — day. (In modern Rutul language — йыгъ) 

Thus, we get quite understandable coherent text: 

From above Caesar Heraclius gave the order “In the cities of Kish, let Abiley be made 

bishop” day. 

However, with this interpretation of the text, as well as with the interpretation of 

A.G. Abrahamyan, the question remains: if hобили should be understood as an apostle in the 

Albanian language, as suggested in the deciphering of the Palimpsests, then the translation by 

A.G. Abrahamyan should be read as “make the apostle a bishop,” which is unlikely to correspond 

to objective reality. In our proposed translation [19] hобили is interpreted as Abil — a proper 

name, perhaps it is rising to the word "apostle". 

“The Caucasian-Albanian manuscript does not contain a colophon or any other information that 

would allow it to be dated unambiguously. The upper limit of dating can be determined by the 

Georgian layer of the palimpsest, which was created no earlier than the X — XI centuries. An 

indirect indication of the lower chronological limit is given by the mention of the dinar in John 6: 7 

— the name of the coin, which is a hapax and, unfortunately, is not fully read there, looks like 

zaizowzn'a” [Maysak]. Further, the author writes that W. Schulze traces the name of the dinar to 

the name of the Byzantine emperor Moesia, or the name of Mzhezh Giuni, the Western Armenian 

king whose name could be reflected in the name of the coin. In our opinion, the given word requires 

further analysis, since in the Rutul language the name of money is preserved — шигьи [shihi], and 

the phonetic appearance of the word cannot in any way be related to the above interpretation, 

especially as the word is hapax, which does not provide other evidence of the given interpretation. 

The problem of deciphering Albanian epistles is currently attracting close attention of historians 

and linguists in connection with the Sinai palimpsests introduced into scientific use and new 
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searches in the field of Albanian studies. 

We published earlier a photo of a copper tray with undoubtedly Albanian inscriptions and 

symbols, found in Rutul [19]: 

 
Fig. 6. Copper tray 

Third figure depicts a Griffin — an ancient symbol of a victorious ruler, it guards some secret 

knowledge and the path to immortality, represents the sun. 

Fourth figure is the so-called Moon chariot depicted on the seal of the king of Albania Asvagen, 

however, science knows this symbol in the following form: 

 
Fig. 7. Moon chariot 

The "Rutul" version of the Lunar Chariot is slightly different from the one given.  

Fifth figure is an incomprehensible sign, similar to the Tree of Life. 

Sixth figure is an ancient symbol, now known as the Star of David, however, it is found in many 

places in the historical territory of Caucasian Albania, as well as throughout the world. 

All these symbols have a sacred meaning — the connection of two worlds, the heavenly and 

the underworld, power over earth and heaven, the star of Isis, the personification of the god Ra, etc. 

And their appearance all together was supposed to mean a symbol of power. In our opinion, this 

tray had a meaning itself, since the letters on it are also not very clear. 
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R. Lolua, a well-known Georgian expert on ancient Caucasian writing, kindly agreed to analyze 

the inscription, he says: “As for the inscription: yes, these are indeed Albanian letters (emphasis 

added – S. M). The phonetic meanings of the Albanian letters are as follows (starting from a letter 

similar to the Latin S ): з - н - o - ч -? (horizontal eight — a symbol of infinity?) - чь (velarized) - ль - 

oъ (pharyngealized) — (symbol of infinity?) - w (short у — the second part of the digraph, denoting 

the sound y) - ц - p - (symbol of infinity?) — the letter of the Matenadaran manuscript No. 7117 called 

"tea" (not found in palimpsests) — "джай" (not found in palimpsests) - с - nI or a - ш.  

There is no meaningful text. It seems to me that there is some kind of symbolism. Note that the 

letters in the upper part are grouped according to the principle of three by three and are highlighted 

with characters similar to the "horizontal eight". There are also nine characters at the bottom. The 

images are also interesting — they can be the key to reading. It seems to me that they can be Christian 

symbols. The griffin can symbolize evil (although it may well be a Sassanian sign), a staircase with a 

tree on the left side can symbolize Calvary, the sign of David is also used in Christianity. I am not 

familiar with the upper sign (the symbol of the Holy Trinity?)”(From private correspondence). 

Academician W. Schulze, Professor of the Department of General Linguistics named after 

Ludwig-Maximilian at the University of Munich, a specialist in the Udi language, which is 

considered the literary language of Caucasian Albania, a recognized specialist in Albanian writing, 

who was part of the group of researchers of the Sinai palimpsests, together with the Georgian 

academician Z. Aleksidze, the French linguist Mahe and Gippert, also deciphered the inscription on 

the plate , however, he doubted the authenticity of the inscription. 

Professor W. Schulze writes:  

I have tried to read it in Old Armenian, Old Georgian and Caucasian Albanian. The alphabet 

of neither Armenian nor Georgian, however, offer enough correspondences to interpret the lines 

accordingly. As for Caucasian Albanian, things are slightly different: In fact, one might try 

transliterating the signs accordingly. The result would look somehow alike the following (see 

picture below). 

TOP # (left-to-right) ž_v_ ś_k '_? _? _ Ś_č j ' _o_n _? _ Š_p'_d j of _l j / ć_c j _ś_r 

You will immediately see that in which direction soever you try reading this line: It hardly 

represents something like senseful language. There are simply too few vowels in there (in fact only 

one). Even if we assume that the text has been written (in the Arabic tradition) without vowels, all 

this doesn't make sense at all. 

Another point is worth being mentioned: The letters come rather close to the highly distorted signs in 

the Caucasian Albanian alphabet list. The form of these signs is documented only in this alphabet list 

(manuscript copy of the 14th century or so). The original signs as documented in the Caucasian Albanian 

palimpsests and stone inscriptions differ considerably from the form of these letters in the alphabet list. 

Given the fact that the alphabet list is quite known also by local artists or so, we can assume that the 

person who has produced the letters on the plate has simply referred to the letters of this list for either 

ornamental purpose or in order to produce a fake (since the discovery of the first Caucasian Albanian 

inscriptions (in 1948) there have been some fakes like that ben produced especially in Southern Dagestan. 

As a conclusion I would dare saying that the inscription on the plate is not something ‚old '(or 

Caucasian Albanian), but something that has been produced more recently. This goes together with 

the rather fictitious ornaments and symbols in the middle of the plate. I do not know of any parallel 

emblematic patterns documented for Early Medieval times in the Caucasus.) (From private 

correspondence). 

To his answer, prof. W. Schulze also attached a transliteration of the inscription: 
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Fig. 8. Schulze’s transliteration 

Both experts agree on one thing — the inscription is undoubtedly made in Albanian letters, and 

even if it is a fake, then it belongs somewhere in the XIV century, as it was previously dated by 

prof. W. Schulze. 

The arguments in favor of the authenticity of this inscription are as follows: the Rutuls, who this 

tray belonged to, are one of the Albanian peoples, until the nineties of the twentieth century they 

still used their historical lands in modern Azerbaijan as their pastures, and they still live there. In 

this case, did they have a need in the XIV century to prepare fictitious documents, while even the 

Albanian Apostolic Autocephalous Church was liquidated by the tsar's decree much later — during 

the Caucasian War, in 1836? 

The second argument: the tray was found in a deplorable state — all covered in green rust, as 

happens with copper objects (Figure 9), only later it was cleaned in the most barbaric way — using 

a welding flame. This allows us to think that even if the inscription in the Old Albanian language is 

a fake, then it was done several centuries ago, since modern Rutuls until very recently did not 

remember that they had a written language, as well as that they had such a powerful state, and even 

more so they could not write letters. The conclusion is that either it is original and not a fake, and 

then the inscription refers to the most ancient, old Albanian, period of the written tradition, or — in 

the XIV century the Rutuls still owned the original Albanian script and knew the alphabet. 

 
Fig. 9. Green rust 

We tried to decipher this inscription on the basis of the Rutul language, as it was found on the territory 

where the Rutuls lived. Considering that the inscription consists of only consonants, it should be 

concluded that this is a form of ancient writing, when vowels were omitted. However, one vowel — O — 
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is given in the inscription, apparently, being important for understanding the meaning of what is written. 

Our version of deciphering gives reason to assume that the infinity sign, which is present three times in the 

inscription, means only the statement of what was said, as if a seal, the fastening of what was said. 

The first three letters — ž _ v _ — can mean зов — an archaic form of the pronoun of the 1st 

person "I" in the nominative or ergative case, since not all dialects of the Rutul language have a 

personal pronoun in the form of an ergative case, as, for example, in Ihrek. Letters cj _ _ ś r, in the 

end of the inscription may mean кайсар "king, ruler", a word spoken in Rutul with abruptive to I of 

. 8 - j / h, 9 - o and 10 - n / r can mean Чор — the ancient Albanian name of Derbent, which for 

some time was the capital of Albania, in the Rutul language the ancient name of Derbent in the 

Джал transcription was preserved. The rest of the inscription cannot be deciphered yet.  

The first tray (Figure 9), was found in a burial ground, the other — (Figure 10) (and also roughly 

treated with a flame (Figure 11)), was found during the repair of the Mukhrek mosque, known as 

the oldest Muslim mosque in the entire Caucasus, however, these artifacts lead to the conclusion 

that the mosque was built even earlier and before that still served as a church. 

 
Fig. 10. Tray 

Fig. 11. Tray 

This tray also has two easily distinguishable inscriptions on the top and bottom of the equilateral 

cross in the middle (Figure 12), where the letters are more similar to the Phoenician or Greek [23: 

227], there are also early Christian symbols — a sign of a ladder and a cross in a circle. 

 
Fig. 12. Two inscriptions 

R. Lolua says that “Despite the presented material, there is reason to believe that the Udi 
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language is not a “descendant” of the Caucasian-Albanian dialect in which Albanian textual and 

epigraphic monuments were created ...” [11].  

“Due to its very tragic fate, the Albanian cultural heritage with its ancient writing, 

autocephalous church tradition that claimed to be of apostolic origin, many temples not only in the 

Eastern Caucasus, but also Jerusalem, educational centers and original book culture, monuments 

of architecture and archeology, etc. deserves a much more delicate, careful attitude towards itself,” 

A.K. Alikberov says [2: 24]. 

Литература 

1. Абрамян А.Г. Дешифровка надписей кавказских агван. 1964. Ереван: Митк. 96 с. 

2. Аликберов А.К. Кавказская Албания и лезгинские народы // Albania Caucasica: сборник 

статей. 2015. М.: Институт востоковедения РАН. 270 с. 

3. Акопян А.А. Албания-Алуанк в греко-латинских и древнеармянских источниках. 1987. 

Ереван: Издательство АН Армянской ССР. 304 с. 

4. Арриан. Поход Александра. 1962. М., Л.: Изд-во АН СССР. 394 с. 

5. Гаджиев М.С. Кавказская Албания и Дагестан: историко-географический и 

административно-политический аспекты // Albania Caucasica: сборник статей. 2015. М.: 

Институт востоковедения РАН. 270 с. 

6. Иеромонах Алексий (Никоноров). История христианства в Кавказской Албании. 2012. 

Махачкала: Эпоха. 190 с. 

7. Киракос Гандзакеци. История / Перевод с древнеармянского Т. Тер-Григорьяна. 1946. 

Баку: Изд-во Азербайджанской АН СССР. 302 с. 

8. Климов Г.А. Вопросы дешифровки агванского (кавказско-албанского) письма // Тайны 

древних письмен. Проблемы дешифровки: сборник статей. 1976. М.: Прогресс. С. 444-446. 

9. Климов Г.А. Агванский язык // Языки мира. Кавказские языки. 1999. М. С. 459-460. 

10. Кудрявцев А.А. Древний Дербент / отв. ред. Г.Г. Гамзатов. 1982. М.: Наука. 184 с. 

11. Лолуа Р. Проблемы современной албанологии // Удинский сборник. Грамматика. 

Лексика. История языка. 2008. М.: Academia. С. 380-431. 

12. Лолуа Р. Вопросы структуры кавказско-албанского языка: автореф. дисс. … докт. 

филологии. 2010. Тбилиси. 70 с. 

13. Майсак Т.А. К публикации кавказско-албанских палимпсестов из Синайского монастыря 

// Вопросы языкознания. 2010. № 6. С. 88-107. 

14. Мамедова Ф.Д. К вопросу об албанском (кавказском) этносе Востока // Известия Академии 

наук Азербайджанской ССР. Серия истории, философии и права. 1989. № 3. С. 108-117. 

15. Мамедова Ф.Д. Политическая история и историческая география Кавказской Албании. 

1986. Баку: Элм. 284 с. 

16. Мамедова Ф.Д. Кавказская Албания и албаны. 2002. Баку: Центр Исследований 

Кавказской Албании. 818 с. 

17. Марр Н.Я. Албанская надпись // КСИИМК. 1947. С. 7-14. 

18. Махмудова С.М. It is my cross // Mediterranean Journal of Social Sciences. 2015. Vol. 6, no. 6, 

pp. 236-242. 

19. Махмудова С.М. Новые албанские и армянские надписи, найденные на территории 

Дагестана // Историко-культурный вклад армян Гардмана и Ширвана (история и 

современность). Республиканский симпозиум (Ереван, 29-30 апреля 2016). Доклады и тезисы 

докладов. 2016. Армения. С. 123-124 (в соавторстве с А. Акопяном). 

20. Мовсес Каланкатуаци. История страны Алуанк / Перевод с древнеармянского, 



Махмудова С.М., Мурадян А.А. 

Новые переводы письменных памятников Кавказской 

Албании: историко-филологический анализ 

Язык и текст. 2024. Том 11. № 2. С. 19–33. 

Makhmudova S.M., Muradyan A.A. 

New Translations of Written Monuments of Caucasian 

Albania: Historical and Philological Analysis 

Language and Text. 2024. Vol. 11, no. 2, pp. 19–33. 

 

31 

предисловие и комментарии Ш.В. Смбатяна. 1984. Ереван: Изд-во АН Армянской ССР. 257 с. 

21. Орбели И. Надписи Гандзасара и hавоцптука. 2016. Ереван: Нор Тпагрич. 214 с. 

22. Страбон. География: в 17-ти кн. / Перевод Г.А. Стратановского. 1964. Л., М.: Наука. 957 с. 

23. Тарумян Р.Х. Влияние приемов письма на формирование графем и происхождение 

агванского алфавита // Albania Caucasica: сборник статей. 2015. М.: Институт востоковедения 

РАН. 270 с. 

24. Тревер К.В. Очерки по истории и культуре Кавказской Албании IV в. до н.э. — VII в. н.э. 

1959. М., Л.: Изд-во АН СССР. 391 с. 

25. Шанидзе А.Г. Новооткрытый алфавит кавказских албанцев и его значение для науки // 

Известия института языка, истории и материальной культуры им. Акад. Н.Я. Марра. 1938. 

Тбилиси. № 4, ч. 1. С. 1-68. 

26. Шнирельман В.А. Албанский миф // Войны памяти. Мифы, идентичность и политика в 

Закавказье. 2003. М.: ИКЦ «Академкнига». 591 с. 

27. Энаят-олла Реза. Азербайджан и Арран (Атурпатакан и Кавказская Албания). 1982. 

Тегеран: Издательство «Иран-замин». 

28. Aleksidze Z., Mahé J.-P., Gippert J., Schulze W. (in preparation). The Caucasian-Albanian 

palympsest from Mt. Sinai. Edition and interpretation // Monumenta Paleographica Medii Aevi. 

Turnhout: Brepols. 

29. Plinius. Naturalis Historia. VI: 29. 

30. Schulze W. Towards a history of Udi / G. Authier, B. Balci (eds.) // Papers of the IFEA Round 

Table on the languages of the Caucasus. 2003. Istanbul. 

31. Gippert J., Schulze W. Some remarks on the Caucasian Albanian palympsests, p. 207. 

32. Известия греческих и римских писателей о Кавказе / Собрал и перевел с подлинников 

К. Ган. Часть 1. От Гомера до 6 столетия по Р.Х. 1884. Тифлис: Типография Канцелярии 

Главнокомандующего гражданскою частью на Кавказе. 

References 

1. Abramyan A.G. Deshifrovka nadpisei kavkazskikh agvan [Deciphering the inscriptions of the 

Caucasian Agvans]. 1964. Erevan: Mitk. 96 p. (In Russ.). 

2. Alikberov A.K. Kavkazskaya Albaniya i lezginskie narody [Caucasian Albania and Lezgi 

peoples]. Albania Caucasica: sbornik statei [Albania Caucasica: collection of articles]. 2015. 

Moscow: Institut vostokovedeniya RAN. 270 p. (In Russ.). 

3. Akopyan A.A. Albaniya-Aluank v greko-latinskikh i drevnearmyanskikh istochnikakh [Albania-

Aluank in Greek-Latin and Ancient Armenian sources]. 1987. Erevan: Publ. AN Armyanskoi SSR. 

304 p. (In Russ.). 

4. Arrian. Pokhod Aleksandra [Alexander’s campaign]. 1962. Moscow, Leningrad: Publ. AN SSSR. 

394 p. (In Russ.). 

5. Gadzhiev M.S. Kavkazskaya Albaniya i Dagestan: istoriko-geograficheskii i administrativno-

politicheskii aspekty [Caucasian Albania and Dagestan: historical-geographical and administrative-

political aspects]. Albania Caucasica: sbornik statei [Albania Caucasica: collection of articles]. 

2015. Moscow: Institut vostokovedeniya RAN. 270 p. (In Russ.). 

6. Ieromonakh Aleksii (Nikonorov). Istoriya khristianstva v Kavkazskoi Albanii [History of 

Christianity in Caucasian Albania]. 2012. Makhachkala: Epokha. 190 p. (In Russ.). 

7. Kirakos Gandzaketsi. Istoriya [History]. Perevod s drevnearmyanskogo T. Ter-Grigor'yana. 1946. 

Baku: Publ. Azerbaidzhanskoi AN SSSR. 302 p. (In Russ.). 

8. Klimov G.A. Voprosy deshifrovki agvanskogo (kavkazsko-albanskogo) pis'ma [Issues of 



Махмудова С.М., Мурадян А.А. 

Новые переводы письменных памятников Кавказской 

Албании: историко-филологический анализ 

Язык и текст. 2024. Том 11. № 2. С. 19–33. 

Makhmudova S.M., Muradyan A.A. 

New Translations of Written Monuments of Caucasian 

Albania: Historical and Philological Analysis 

Language and Text. 2024. Vol. 11, no. 2, pp. 19–33. 

 

32 

deciphering the Agvan (Caucasian-Albanian script]. Tainy drevnikh pis'men. Problemy deshifrovki: 

sbornik statei [Secrets of ancient scripts. Problems of decipherment: collection of articles]. 1976. 

Moscow: Progress, pp. 444-446 (In Russ.). 

9. Klimov G.A. Agvanskii yazyk [Agvan language]. Yazyki mira. Kavkazskie yazyki = World 

languages. Caucasian languages. 1999. Moscow, pp. 459-460 (In Russ.). 

10. Kudryavtsev A.A. Drevnii Derbent [Ancient Derbent]. In G.G. Gamzatov (ed.). 1982. Moscow: 

Nauka. 184 p. (In Russ.). 

11. Lolua R. Problemy sovremennoi albanologii [Problems of modern Albanology]. Udinskii 

sbornik. Grammatika. Leksika. Istoriya yazyka [Udi Compendium. Grammar. Lexicon. History of 

language]. 2008. Moscow: Academia, pp. 380-431 (In Russ.). 

12. Lolua R. Voprosy struktury kavkazsko-albanskogo yazyka: avtoref. diss. … dokt. filologii. [Issues 

of Caucasian-Albanian language structure. Dr. Sci. (Philology) diss.]. 2010. Tbilisi. 70 p. (In Russ.). 

13. Maisak T.A. K publikatsii kavkazsko-albanskikh palimpsestov iz Sinaiskogo monastyrya 

[Towards the publication of Caucasian-Albanian palimpsesrs from the Sinai Monastery]. Voprosy 

yazykoznaniya = Topics in the study of language. 2010. № 6, pp. 88-107 (In Russ.). 

14. Mamedova F.D. K voprosu ob albanskom (kavkazskom) etnose Vostoka [To the question of the 

Albanian (Caucasian) ethnos of the East]. Izvestiya Akademii nauk Azerbaidzhanskoi SSR = News 

of the Academy of Sciences of the Azerbaijan SSR. Series of history, philosophy and law. 1989. № 3, 

pp. 108-117 (In Russ.). 

15. Mamedova F.D. Politicheskaya istoriya i istoricheskaya geografiya Kavkazskoi Albanii [Political 

history and historical geography of Caucasian Albania]. 1986. Baku: Elm. 284 p. (In Russ.). 

16. Mamedova F.D. Kavkazskaya Albaniya i Albany [Caucasian Albania and Albanians]. 2002. 

Baku: Tsentr Issledovanii Kavkazskoi Albanii. 818 p. (In Russ.). 

17. Marr N.Ya. Albanskaya nadpis' [Albanian inscription]. KSIIMK. 1947, pp. 7-14 (In Russ.). 

18. Makhmudova S.M. It is my cross. Mediterranean Journal of Social Sciences. 2015. Vol. 6, 

no. 6, pp. 236-242. 

19. Makhmudova S.M. Novye albanskie i armyanskie nadpisi, naidennye na territorii Dagestana [New 

Albanian and Armenian inscriptions found on the territory of Dagestan]. Istoriko-kul'turnyi vklad 

armyan Gardmana i Shirvana (istoriya i sovremennost'). Respublikanskii simpozium (Erevan, 29-30 

aprelya 2016). Doklady i tezisy dokladov [Historical and cultural contribution of the Armenians of 

Gardman and Shirvan (history and modernity). Republican Symposium (Yerevan, 29-30 April 2016). 

Reports and abstracts]. 2016. Armeniya, pp. 123-124 (co-authored with A. Akopyan). (In Russ.). 

20. Movses Kalankatuatsi. Istoriya strany Aluank [History of the country of Aluank]. Perevod s 

drevnearmyanskogo, predislovie i kommentarii Sh.V. Smbatyana. 1984. Erevan: Publ. AN 

Armyanskoi SSR. 257 p. (In Russ.). 

21. Orbeli I. Nadpisi Gandzasara i havotsptuka [Inscriptions of Gandzasar and Havotsptuk]. 2016. 

Erevan: Nor Tpagrich. 214 p. (In Russ.). 

22. Strabon. Geografiya: v 17-ti kn. [Geography: in 17 books]. Perevod G.A. Stratanovskogo. 1964. 

Leningrad, Moscow: Nauka. 957 p. 

23. Tarumyan R.Kh. Vliyanie priemov pis'ma na formirovanie grafem i proiskhozhdenie 

agvanskogo alfavita [Influence of writing techniques on the formation of graphemes and the origin 

of the Agvan alphabet]. Albania Caucasica: sbornik statei [Albania Caucasica: collection of 

articles]. 2015. Moscow: Institut vostokovedeniya RAN. 270 p. (In Russ.). 

24. Trever K.V. Ocherki po istorii i kul'ture Kavkazskoi Albanii IV v. do n.e. — VII v. n.e. [Essays 

on the History and Culture of Caucasian Albania IV c. BC — VII c. AD]. 1959. Moscow, 

Leningrad: Publ. AN SSSR. 391 p. (In Russ.). 



Махмудова С.М., Мурадян А.А. 

Новые переводы письменных памятников Кавказской 

Албании: историко-филологический анализ 

Язык и текст. 2024. Том 11. № 2. С. 19–33. 

Makhmudova S.M., Muradyan A.A. 

New Translations of Written Monuments of Caucasian 

Albania: Historical and Philological Analysis 

Language and Text. 2024. Vol. 11, no. 2, pp. 19–33. 

 

33 

25. Shanidze A.G. Novootkrytyi alfavit kavkazskikh albantsev i ego znachenie dlya nauki [Newly 

discovered alphabet of Caucasian Albanians and its importance for science]. Izvestiya instituta yazyka, 

istorii i material'noi kul'tury im. Akad. N.Ya. Marra = News of the Institute of Language, History and 

Material Culture named after Acad. of N.Y. Marr. 1938. Tbilisi. № 4, ch. 1, pp. 1-68 (In Russ.). 

26. Shnirel'man V.A. Albanskii mif [Albanian myth]. Voiny pamyati. Mify, identichnost' i politika v 

Zakavkaz'e = Memory Wars. Myths, Identity and Politics in Transcaucasia. 2003. Moscow: IKTs 

«Akademkniga». 591 p. (In Russ.). 

27. Enayat-olla Reza. Azerbaidzhan i Arran (Aturpatakan i Kavkazskaya Albaniya) [Azerbaijan and 

Arran (Aturpatakan and Caucasian Albania)]. 1982. Tegeran: Publ. «Iran-zamin». (In Russ.). 

28. Aleksidze Z., Mahé J.-P., Gippert J., Schulze W. (in preparation). The Caucasian-Albanian 

palympsest from Mt. Sinai. Edition and interpretation // Monumenta Paleographica Medii Aevi. 

Turnhout: Brepols. 

29. Plinius. Naturalis Historia. VI: 29. 

30. Schulze W. Towards a history of Udi / G. Authier, B. Balci (eds.) // Papers of the IFEA Round 

Table on the languages of the Caucasus. 2003. Istanbul. 

31. Gippert J., Schulze W. Some remarks on the Caucasian Albanian palympsests, p. 207. 

32. Izvestiya grecheskikh i rimskikh pisatelei o Kavkaze [News of Greek and Roman writers about 

the Caucasus]. Sobral i perevel s podlinnikov K. Gan. Chast' 1. Ot Gomera do 6 stoletiya po R.Kh. 

1884. Tiflis: Tipografiya Kantselyarii Glavnokomanduyushchego grazhdanskoyu chast'yu na 

Kavkaze (In Russ.). 

Информация об авторах 

Махмудова Светлана Мусаевна, доктор филологических наук, профессор кафедры 

«Лингводидактика и межкультурная коммуникация» института «Иностранные языки, 

современные коммуникации и управление», Московский государственный психолого-

педагогический университет (ФГБОУ ВО МГППУ), г. Москва, Российская Федерация, 

ORCID: https://orcid.org/0000-0003-0220-6216, e-mail: mahmudovasm@mgppu.ru 

Мурадян Айарпи Андраниковна, кандидат филологических наук, старший преподаватель 

кафедры «Лингводидактика и межкультурная коммуникация» института «Иностранные 

языки, современные коммуникации и управление», Московский государственный психолого-

педагогический университет (ФГБОУ ВО МГППУ), г. Москва, Российская Федерация, 

ORCID: https://orcid.org/0000-0003-1897-7736, e-mail: muradyanaa@mgppu.ru 

Information about the authors 

Svetlana M. Makhmudova, Doctor in Philology, Professor, Department “Linguodidactics and 

Intercultural Communication”, Institute “Foreign Languages, Modern Communication and 

Management”, Moscow State University of Psychology & Education, Moscow, Russia, ORCID: 

https://orcid.org/0000-0003-0220-6216, e-mail: mahmudovasm@mgppu.ru 

Ayarpi A. Muradyan, PhD in Philology, Senior Lecturer, Department “Linguodidactics and 

Intercultural Communication”, Institute “Foreign Languages, Modern Communication and 

Management”, Moscow State University of Psychology & Education, Moscow, Russia, ORCID: 

https://orcid.org/0000-0003-1897-7736, e-mail: muradyanaa@mgppu.ru 

Получена 01.06.2024 Received 01.06.2024 

Принята в печать 15.06.2024 Accepted 15.06.2024 
 


